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Introduction 
 

The Prayer for the State of Israel was composed under the inspiration of the prayer for the 

ruler, which is still recited in Jewish communities around the world. 

When members of the Tribe of Judah moved into exile in Babylon, the Prophet Jeremiah 

advised them: “Also, seek the peace and prosperity of the city to which I have carried you 

into exile. Pray to the Lord for it, because if it prospers, you too will prosper” (Jeremiah 

29:7). A similar idea is also found in the Mishna, in the Ethics of the Fathers: “Rabbi Chanina, 

the deputy Cohen Gadol, says “Pray for the welfare of the government, because if people did 

not fear it, a person would swallow their fellow alive” (Ethics of the Fathers 3:2). 

The prayer for the ruler was developed on the basis of this idea. In each country the prayer 

was adopted to mention the names of the nation’s rulers and kings. In most cases, the 

prayer included both a blessing on the rulers and a request (sometimes implicit) for 

protection from them. 

The following example was composed in England in 1860: 

May he that dispenses salvation unto kings, and dominion unto princes; 

whose kingdom is an everlasting kingdom; who delivered his servant David 

from the destructive sword; who maketh a way in the sea, and a path 

through the mighty waters, bless, preserve, guard, and assist 

Our Sovereign Lady QUEEN VICTORIA, ALBERT EDWARD, Prince of Wales, the 

PRINCESS of WALES, and all the ROYAL FAMILY. 

May the supreme king of kings through his infinite mercy preserve them, and 

grant them life and deliver them from all manner of danger; may the 

supreme king of kings aggrandize and highly exalt our sovereign Lady the 

queen, and grant her long and prosperously to reign; may the supreme king 

of kings inspire her and her council and the state of the kingdom with 



 

benevolence towards us, and all Israel our brethren; in her days and in our 

days, may Judah be saved, and Israel dwell in safety, and may the redeemer 

come unto Zion, which God of his infinite mercies grant; and let us say, 

Amen.1 

As noted, the Prayer for the State of Israel was composed under the inspiration of such 

prayers, and was inserted at the same point in the liturgy: after reading the Torah and 

Haftarah. It is worth noting that the format of the Prayer for the State of Israel differs from 

the usual format of the prayers for the rulers in other countries, reflecting the special 

attitude of Jewish citizens of Israel toward their state – an attitude that does not apply to 

other countries in which they live. 

The first version of the Prayer for the State of Israel was written by Rabbi Uzziel and Rabbi 

Herzog, the first chief rabbis of Israel, in the early 1950s. The wording was adapted by the 

author Shai Agnon, approved by the Chief Rabbinate for the Land of Israel, and appears to 

this day in Orthodox prayerbooks.  

This study kit presents the two sources that formed the foundation for the prayer for the 

ruler, and later for the prayer for the State of Israel. This is followed by four different 

versions of the prayer for the State of Israel. The conclusion presents questions encouraging 

a comparison between the different versions. 

The sources can be studied in various ways as preferred by the study leaders. The following 

are two examples: 

A. Beit Midrash-style study 

 A guided introduction will present the sources on which the prayer for the State of 

Israel is based, including a brief review of its history. The students will then be divided 

into small groups of 3-4 (Hevruta style), each of which will focus on one of the versions 

of the prayer. The group study can be based on the questions presented in this study 

kit and/or on questions composed by the study leaders. Each group will then present 

to the forum the version it studied, and a comparison will be undertaken. 

                                                      
1
  http://opensiddur.org/prayers-for/collective-welfare/government/a-prayer-for-the-royal-family-

of-queen-victoria-1860/. Most of the prayer was recited in Hebrew, but the names of the 

members of the royal family were said in English. 

http://opensiddur.org/prayers-for/collective-welfare/government/a-prayer-for-the-royal-family-of-queen-victoria-1860/
http://opensiddur.org/prayers-for/collective-welfare/government/a-prayer-for-the-royal-family-of-queen-victoria-1860/


 

B.      Study designed to select the preferred version for a community 

 If one of the goals of the study is to enable the community to select (or compose) a 

particular version of the prayer for the State of Israel, the study should begin with an 

explanation of the innovative nature of this prayer in the Jewish world, despite its 

historical and liturgical foundations. To this end, time should be devoted to studying 

the sources from Jeremiah and the Ethics of the Fathers (section 1 in the study kit), 

together with an introduction to the prayer for the ruler. It may be worth highlighting 

the differences between the prayers for the State of Israel and the prayers for the 

rulers of other countries where Jews live. The students can then examine each of the 

versions, noting the differences (with the help of the guiding questions in the study kit 

and/or other guidance reflecting the specific needs of the community). The 

participants can discuss the religious and ideological principles that the members of 

the community want to emphasize in their prayer for the State of Israel. On the basis 

of this study, the participants may select one of the versions that appear here, or 

they may prefer to formulate their own new version of the prayer and present it to 

the community for adoption. 

  



 

The Study Kit 
 

A. Jeremiah 29:1-15 

(1) Now these are the words of the letter that Jeremiah the prophet sent from Jerusalem to 

the remainder of the elders who were carried away captive—to the priests, the prophets, 

and all the people whom Nebuchadnezzar had carried away captive from Jerusalem to 

Babylon. (2) After Jeconiah the king, the queen mother, the eunuchs, the princes of Judah 

and Jerusalem, the craftsmen, and the smiths had departed from Jerusalem. (3) The letter 

was sent by the hand of Elasah the son of Shaphan, and Gemariah the son of Hilkiah, whom 

Zedekiah king of Judah sent to Babylon, to Nebuchadnezzar king of Babylon, saying: (4) Thus 

says the Lord of hosts, the God of Israel, to all who were carried away captive, whom I have 

caused to be carried away from Jerusalem to Babylon: (5) Build houses and dwell in them; 

plant gardens and eat their fruit. (6) Take wives and beget sons and daughters; and take 

wives for your sons and give your daughters to husbands, so that they may bear sons and 

daughters—that you may be increased there, and not diminished. (7) And seek the peace of 

the city where I have caused you to be carried away captive, and pray to the Lord for it; for 

in its peace you will have peace. (8) For thus says the Lord of hosts, the God of Israel: Do not 

let your prophets and your diviners who are in your midst deceive you, nor listen to your 

dreams which you cause to be dreamed. (9) For they prophesy falsely to you in My name; I 

have not sent them, says the Lord. (10) For thus says the Lord: After seventy years are 

completed at Babylon, I will visit you and perform My good word toward you, and cause you 

to return to this place. (11) For I know the thoughts that I think toward you, says the Lord, 

thoughts of peace and not of evil, to give you a future and a hope. (12) Then you will call 

upon Me and go and pray to Me, and I will listen to you. (13) And you will seek Me and find 

Me, when you search for Me with all your heart. (14) I will be found by you, says the Lord, 

and I will bring you back from your captivity; I will gather you from all the nations and from 

all the places where I have driven you, says the Lord, and I will bring you to the place from 

which I cause you to be carried away captive. (15) Because you have said, “The Lord has 

raised up prophets for us in Babylon.”  

Ethics of the Fathers 2:3 

 Rabbi Chanina, the deputy Cohen Gadol, says “Pray for the welfare of the government, 

because if people did not fear it, a person would swallow their fellow alive”  



 

1. What command does God give to the people of Judah through Jeremiah?  

2. What is the underlying value reflected in this passage? 

3. What is Jeremiah concerned about? Who are the prophets that may be “raised up” in 

Babylon (v. 15) and what are they liable to prophesy (v. 8)? Why are their words false? 

4. What promise is attached to Jeremiah’s comments? Why was it important to him to 

add this? 

5. According to Rabbi Chanina, why should Jews pray for the welfare of the government? 

What is the role of government? 

6. Based on the comments of Jeremiah and Rabbi Chanina, what components should be 

included in the prayer for the State of Israel? 

 

B. Version used in Orthodox prayerbooks  

 Our Father in Heaven, Rock and Redeemer of Israel, bless the State of Israel, the first 

manifestation of the approach of our redemption. Shield it with Your lovingkindness, 

envelop it in Your peace, and bestow Your light and truth upon its leaders, ministers, 

and advisors, and grace them with Your good counsel. Strengthen the hands of those 

who defend our holy land, grant them deliverance, and adorn them in a mantle of 

victory. Ordain peace in the land and grant its inhabitants eternal happiness. 

Remember our brethren, the whole house of Israel, in all the lands of their dispersion. 

Speedily bring them to Zion, Your city, to Jerusalem Your dwelling-place, as it is written 

in the Torah of Your servant Moses: “Even if your outcasts are at the ends of the world, 

from there the Lord your God will gather you, from there He will fetch you. And the 

Lord your God will bring you to the land that your fathers possessed, and you shall 

possess it; and He will make you more prosperous and more numerous than your 

fathers.” Draw our hearts together to revere and venerate Your name and to observe 

all the precepts of Your Torah, and send us quickly the Messiah son of David, agent of 

Your vindication, to redeem those who await Your deliverance. Manifest yourself in 

the splendor of Your boldness before the eyes of all inhabitants of Your world, and 

may everyone endowed with a soul affirm that the Lord, God of Israel, is king and his 

dominion is absolute. Amen forevermore.   



 

C. Version used in the prayerbook Ha’avodah Shebalev (Israel 

Movement for Reform and Progressive Judaism) 

 Rock and Redeemer of Israel, bless the State of Israel, the first manifestation of the 

approach of our redemption. Shield it with Your lovingkindness, envelop it in Your 

peace, and bestow Your light and truth upon its leaders, ministers, and advisors, and 

grace them with Your good counsel, that they may walk in the path of justice, freedom, 

and integrity. Strengthen the hands of those who defend our holy land, grant them 

deliverance and life. Ordain peace in the land and grant its inhabitants eternal 

happiness. Remember our brethren, the whole house of Israel, in all the lands of their 

dispersion. Plant in their hearts the love of Zion, and may those from among all our 

people whose God is with them ascend up to Jerusalem Your city, on which You called 

Your name. Spread Your spirit over all the inhabitants of our Land, remove from within 

us hatred and enmity, jealousy and wickedness, and plant in our hearts love and 

fellowship, peace and friendship. Realize speedily the vision of Your prophet: “Nation 

shall not lift up sword against nation, neither shall they learn war any more.” 

 And let us say – Amen. 

 

D. A Prayer for Our People and for Our Land  

         Aharon Loewenschuss2 

 Sovereign of the universe, may You accept our prayer for the State and People of 

Israel. Spread Your blessing over the Land and all its inhabitants. Grant us 

understanding of Your just laws, and place in our hearts the lesson of Your prophets: 

“To do justly, and to love mercy, and to walk humbly with your God” (Micah 6:8). 

Extend Your spirit over all the inhabitants of our Land; plant in us tolerance and mutual 

respect; uproot from among us hatred, violence, coercion, and abuse. 

 Spread the tabernacle of Your peace over the House of Israel in all its dispersions. 

Grant strength in our souls, we beseech You, to come to our Land, that sons might 

                                                      
2
  This version is one of two that are used at Mevakshei Derech Congregation in Jerusalem, which is 

affiliated to the Israel Movement for Reform and Progressive Judaism. The author of the prayer is 

a member of the congregation. 



 

return to their borders. Teach us to accept with an open heart those who gather with 

us; to strengthen those who come so that they can withstand the difficulties of their 

absorption, that we might dwell in it in unity as siblings. 

 Strengthen the hearts of our soldiers, the defenders of our Land, so that their spirit 

may be fierce and their weapons pure. Guard them in the shade of Your wings, grant 

them deliverance that they may overcome our enemies. But we beseech You: grant 

peace in the Land that it may be a blessing for all its inhabitants. Realize speedily the 

vision of Your prophets: “Nation shall not lift up sword against nation, neither shall 

they learn war any more” (Isaiah 2:4). 

 

 E. Prayer for the Peace of the State of Israel  

         Rabbi Ofer Shabbat-Beit Halachmi3 

 Our God and the God of our fathers and mothers, 

 The God of the Fear of Isaac, the God of Yael, 

 God of the good spirit of Saul, 

 God of Israel. 

 Please, with the great force of Your right hand, 

 For them, if not for you, 

 Fence us with the boundaries of the sea, the east, north and south, 

 Cover our skies under the wing of your Divine Presence. 

 Give wisdom and understanding to our elders and our ministers 

 Distance from them any dishonorable deed 

 Lead them in path of the just and the good, for we have put our lives in their hands. 

 Sit our judges on thrones of justice and enlighten their hearts with Your Torah, 

 So that they may walk blamelessly before You. 

 Please, with the great force of Your right hand, 

                                                      
3
  This prayer (in the Hebrew original) appears in the book To the Heart: A collection of Prayers and 

Blessings for Times of Need, edited by Rabbi Ofer Shabbat-Beit Halachmi and published by the 

Israel Movement for Reform and Progressive Judaism and the Israel Rabbinical Program at 

Hebrew Union College. English translation: https://reformjudaism.org/practice/prayers-

blessings/prayer-peace-state-israel  

https://reformjudaism.org/practice/prayers-blessings/prayer-peace-state-israel
https://reformjudaism.org/practice/prayers-blessings/prayer-peace-state-israel


 

 Spread over the protectors of our land the canopy of Your peace, 

 Lift Your hand over them, save them from all enemy and ambush, from all bullets that 

threaten their souls. 

 Given them strength and heart, to distinguish between enemy and lover between the 

people of wickedness and the people of Abraham. 

 Please, with the great force of Your right hand, 

 Guard the state of Israel, Your daughter whom you have chosen 

 For the sake of exalting Your name among all the inhabitants of the world, 

 Please with force, 

 Please without use of force. 

  

Questions for a Comparative Analysis of the Versions of the Prayer 

1. How does each of the prayers address God? 

2. How is the State of Israel defined in each of the prayers? What religious insight is 

embodied in these definitions? 

3. What does each of the prayers ask of God? Try to classify the requests under different 

themes (On whose behalf is the request made? What actions is God asked to perform? 

And so forth). What are the differences between the requests in the different prayers? 

4. Which Biblical verses are quoted in each prayer? Why do you think these particular 

verses were chosen? What are the differences between the verses quoted in each 

prayer, and what religious ideas and values do these differences reflect? 

5. How does each of the prayers end? What values and/or ideas do the closing words 

seek to inspire among those reciting the prayers? 

***** 

6. What do you like about this version? Which parts of this prayer touch you and 

resonate with your own ideological and religious approach? 

7. Which aspects of this version do you dislike? Which components of this prayer make 

you feel uncomfortable ideologically and religiously? Which parts of this prayer would 

you change? How? 



 

 

F. Closing Questions 

1. What are the unique features of each of the prayers? 

2. What are the main points of disagreement between the different versions? Consider 

how the differences in the versions reflect (or do not reflect) ideological, value-based, 

and religious disagreements. What are the main aspects of value-based and religious 

disagreement between the different versions? 

3. Of the versions presented here, which one do you find particularly problematic? Why? 

Which version appeals to you the most? Why? 

4. If you were composing a new prayer for the State of Israel, how would you construct 

it? What requests to God are important to you and deserve to be included in your 

version? What form of address to God would you use? Which verses is it important to 

you to mention? How would you end your prayer? 

 


